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Introduction Review: In chapter one of the book of Ruth, we were idirced to a Jewish family
from the famine ravished city of Bethlehem, who mwo the neighboring country of Moab
searching for food. During this family’s ten yeanspagan and idolatrous Moab, dad Elimelech
died leaving his wife, Naomi, a widow. Soon Naontis® sons married but then they both died,
leaving three widows penniless and poor. When Ndward that the famine had ended in Judah,
she decided to return home to Bethlehem. Naomiuatd her daughters-in-law to return to their
mother’'s home in Moab (Ruth 1:11) hoping that tikeuld remarry Moabite men, but one of the
daughters-in-law, Ruth, pledged her devotion torNiadco Naomi's God and Naomi's people, the
Jews (Ruth 1:16-17). So Naomi and Ruth traveledBéthlehem and upon arrival when the
women of Bethlehem sort of recognized Naomi, theked,"Is this Naomi?"Naomi answered
them negativelyDo not call me Naomi; call me Mara, for the Almightas dealt very bitterly
with me (1:20) Naomi, whose name means “pleasantness” demandédhlk be now called,
Mara, meaning “bitterness.” But God has a way of caysis to see His hand in our lives, which
is exactly what He did with Naomi and Ruth to brthgm Hisfavor and blessings. All the details
and events of Ruth chapter two are designed tdtdeese two widows that God was working
behind the scenes to accomplish His purposes apbtade for their every need. Onto the pages
of this dramatic Old Testament love story, stepBedz, Bethlehem’s most eligible bachelor. As
to his name, the name Boaz means “swift strendtim,”"whom is strength,” or “in him is
strength.” The name of Boaz is unique to the Bsaeherefore the etymology of Boaz” name is
rather obscure. This Boaz in Ruth is the only amehie Bible to carry this name; however,
something els&vill carry the name Boaz. His great-great-grangdsong Solomon, will name one
of the Temple’s porch’s pillars, the left one, aftem (read 1 Kings 7:21). Just for the record, if
the right pillar was called, “He will establish” érthe left pillar, “In Him is strength,” the result
forms a statement on the porch of the Temple, ngadght to left as the Hebrew text does, “He
will establish...in Him is strength.” As we discovdr&fom examining the text last week, Boaz
was a very wealthy and prosperous businessman; (th¢) same Hebrew words that are
translateda man of great wealthHebrew is ‘ish gibbor chayil, are also used inMR8:11 to
describe Ruth in these worgswoman of excellent&lsewhere the Hebrew construction for this
phraseof great wealthis translated “a valiant warrior” in Judges 110he writer suggests that
our word, “knight” provides the force needed to ersfland the meaning of this Hebrew word. In
addition, Barber adds, “the usage of this wordudges 11:1 as well as in Ruth 3:11 seems to
indicate that ‘valor’ is the preferable renderingVe learned from verse 4 that part of Boaz'
wealth was derived from farming thHeelds that he owned near Bethlehem. He was a man of
sufficient means that he had not omgapersto do thebarley picking (Ruth 2:4) but als@eld
manager who wais charge of the reaperdRuth 2:5); therefore quite a few people on higrplh
What about that dinner d&eSomehow these two have to meet and that's whereead that
Boaz noticed that a very attractive female stranggsgleaning barley in his field(Ruth 2:5-7).
Now gleaningisn’'t a concept practiced in the2dentury, but was God’s Old Testament welfare
plan whereby the poor were provided the righglean (the Hebrew i§109R, alagat), or to gather
grain left over by those who reaped or pickghin in the fields Read Leviticus 19:9-10 to
discover what the Mosaic Law stated about God'sanelsystem. The Mosaic Law graciously
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provided the poor with the right tglean in the fields and prohibited the land owners from
stopping them. The Mosaic Law instructed farmeitsta@ick theirfields bare duringhe harvest
instead they were allowed only one pass througHidhe as well as leave the corners unpicked
for the poor who needed food—they were literallyttmg corners!” In addition, if in the process
of harvesting theeapersdroppedgrain on the ground, they were not allowed to pick ithus
leave it for thegleaners Thereforegleaningwas among God's provisions for the poor, like Ruth
and Naomi, for those who had nothing, althougjeaning was hard, back-breaking and
humiliating work that generally yielded little aften thegrain was hard to reach and sometimes
the onegleaninghad to crawl through the dirt to get it. The petil had to go into théield and
work hard at gathering thgrain but it was there for them to take—so differentniravelfare
today and what is expected by welfare recipienswhere in the Bible do we read that God
rewards lazy people—God’s Word makes it clear fRath wasn’t afraid of even hard menial
work. For more information on what the Old Testamkeaw states abougleaning read also
Deuteronomy 24:19-22; & th&atherless and widowsead Deuteronomy 10:18. It should be
noted that the events recorded in the Book of Rexblve aroundharvesttime and theeapingof
grain. That female stranggteaningin his field, caught Boaz' attention as she wasngo(Ruth
2.6), beautiful (implied by Boaz' actions), hardriiog (Ruth 2:7) and it was apparent that she
was very family oriented (Ruth 2:11). Boaz liketia he saw and heard so he decided to meet
Ruth in person, which he did, and offered her my protection but also some fringe benefits for
working in his field (Ruth 2:8-12). Ruth was extremely appreciative Bafaz' acceptance,
kindness and generosity as verse 10 recdrdsn she fell on her face, bowing to the ground and
said to him, "Why have | fourfdvor in your sight that you should take notice of neces| am a
foreigner?" Ruth was simply awestruck by this man and his kiebavior! By the way men, it's
OK to be kind, thoughtful, considerate, and gelkie Boaz! Some men have the strange notion
that kindness and gentleness are effeminate taisso they go out of their way to avoid that
kind of behavior. But, they are all Christ like cheteristics! (Read Luke 6:35; 1 Corinthians 13;
Galatians 5:22-23; Ephesians 1:5 & 9; 4:32; 2 Thwd2:24 & Titus 2:5). Ruth knew that Boaz
had done more than he needed to do and such grezed her; the worhvor can be translated
“grace” or “acceptance;” (the Hebrew word favoris 1, chen.)

#1  THE BLESSINGS OF SATISFACTION, Ruth 2:14-16

Verse 14 Boaz finally invited Ruth to lunch! | think Bodmad fallen head over heels for Ruth!
Though he’s seriously courting Ruth, he would stearn that there’s a huge hurdle ahead for
him (Ruth 3:12-13). We need to put this scene n3ppective, for while Boaz and Ruth are having
a dinner date, | doubt if it was very romantic e ttlassic sense of “romance” as we might see it.
Along with Boaz and Ruth, there were others gatheat this table; all theeapers Boaz'
servantfield manager, and who knows who else at thisetaisth them. Imagine what all these
reaperssmelled like after working all day in the sun prdkbarley? We ought not to think that
they were having a romantic candlelight and winendr at the prestigious Bethlehem Country
Club. However, this dinner date is the beginningadbudding relationship. By the way, if we
might want to picture this as more of a picnic tlaaneal Application for dating youthSome of
the wisest Christian counselors suggest that teedred safest way for Christian singles to get to
know someone of the opposite sex is in a groupngétihat's good advice! Boaz' words of
invitation todine with him at his table are very directome here that you may eat of the bread
and dip your piece of bread in the vinegam. that culture, it was a rather intimate thing fo
someone to invite a guest tareealand hold out a bowl ofinegarto that person. New Testament
comparison When | read these words | was immediately remdnde something in the New
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Testament as the same thing happened at Jesusujgstr although the outcome did not produce
further intimacy. While Jesus and His disciples evgathered in that Upper Roonmealtime
Jesus extended intimacy to Judas and Judas haltlaeity not only to take Jesus up on it in
front of the other disciples but also used thapldig of intimacy to betray Jesus. (Matthew 26:20-
23; notice he who dipped his hand with me in the bowl is thewho will betray mg For us, our
time at the Table of the Lord, the communion taldeg time of marvelous one-on-one intimacy
with the Lord Jesus Christ as well as with the botlhrist, one another! When we gather the
first Sunday of each month for that remembranceicerJesus invites us to sit at His table with
the rest of the redeemed, the body of Christ, yodi me. Therefore, in the same way, Ruth's
comingredeemer Boaz, invited her to sit with him at his tablen& I've pointed out often in
this series on the book of Ruth that Boaz is a tfp€hrist notice that Boaz offers Ruth bread,
even as our Lord is the Bread of Life (read Jol88&2). Constable adds, “The fact that Boaz
permitted Ruth to eat with his household servants vanother blessing from the Lord.”
[Constable, Thomas, “Notes on Ruth,” Published byi& Light, p.15.] And I'll add, that Boaz
ate with the hired help—there was no elitism on gast! I'm not sure that | have a complete
understanding of theinegardip that was used; (if you can enlighten me os,tphlease share it
with me.) One Bible scholar referred to it as ardmeverage composed of vinegar, wine vinegar
or sour wine mixed with oil; and he called it areshing drink still a favorite in the Middle East.
Maybe some might call it refreshing, but I think 8sk for a Dr. Pepper instead! The mefte
words, and he served her roasted grain, and she ate arsl saéisfied and had some |efire
fascinating!He served hérl don't think I'm reading too much into this, bBibaz chose tserve
her rather than have his servants who had preparechdaserve heras would have been the
custom for guests. Ruth was the honored guest! attaobf special kindness should have given
Boaz' employees something to talk about! Tbhasted graintranslates the HebreW‘?P, (see
Leviticus 2:14). As to theoasted grain Cundall adds, “This...consisted of fresh ears tekem
the new crop and roasted in a pan. W. M. Thomp®seribes it in this way: ‘a quantity of the
best ears, not too ripe, are plucked with the stalkached. These are tied into small parcels, a
blazing fire is kindled with dry grass and thorrshes, and the corn heads are held in it until the
chaff is mostly burned off. The grain is thus stiffintly roasted to be eaten, and it is a favourite
article all over the country.” [Cundall, Arthur Eand Morris, Leon._Judges & Ruth: An
Introduction & Commentary. Tyndale Old Testament nfeentaries. Downers Grove:
InterVarsity Press, 1968, p. 278]. As to the wogdshe ate and was satisfied and had some left
we get the picture that she piled her plate higth laft that table totally full and with leftovers;
the blessing of beingatisfied There are two possible reasons as to why shét @dneverything
that was offered to he(l) Ruth wanted to take some of these freshhsted graindhome to her
mother-in-law to enjoy o(2) she didn’'t want to look like a pig in front of BdaAfter all, this
was their first unofficial “date” and some of yowmen do/did the same thing so that your date
won't think that too! | can hear Ruth asking thealter” for a “doggie bag!” This was God's
blessing ofsatisfactionby providing sufficient food for her. Back in lessone, | pointed out that
Boaz is a type or picture of Jesus Christ; one éBiblacher makes this statement: “And when
Jesus is the host no guest goes empty from the!tafainen! | like that parallel. In addition, we
ought to say that we believers aaisfiedin Jesus Christ; cf. the doctrine of propitiatiohere
Jesus’ death on the cross satisfied the demandsoly God for our sin (read 1 John 2:2; 4:10;
Romans 3:25 & Hebrews 2:17) Also consider the simatords in Luke 9:17 at the feeding of the
‘56000'—and they all ate and were satisfidBarber makes this comparison as to the extra food
that Ruth received from Boaz: “It calls to mind dpls, as prime minister of Egypt, entertaining
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his brothers and giving Benjamin five times as mashany of the others (Gen. 43:34).” [Barber,
Cyril, J., A Story of God’s Grace, RytMoody Press, p.81.]

Verse 15 From this verse, | assessed that this was a Hlulade” as Ruth left the table and went
back togleaningalong with all the otheservants—there was mord&arvestingto do and more
time to do it! While Ruth worked, Boaz gave detdilastructions tchis servantqin verses 15
and 16) to personally lead her to the already gath&heave®f grain where she couldlean an
area that would have been off limitsgteanerssomething totally not allowed!. That was much
more generous than the Mosaic Law’s instructiond ewiticus 19:9-10. [Keil and Delitzsch
writes, “These directions of Boaz went far beyohe bounds of generosity and compassion for
the poor; and show that he felt a peculiar inteire&uth, with whose circumstances he was well
acquainted, and who had won his heart by her hiymiier faithful attachment to her mother-in-
law, and her love to the God of Israel, a fact ingpat to notice in connection with the further
course of the history.”] [Keil C. F. and Delitzseh“Ruth” in vol.2: Joshua, Judges, Ruth, | & II
Samuel Grand Rapids: Wm. B. Eerdmans Publishing Co8@.4Cundall’'s comments are along
a similar line but connect Boaz' instructions wiitle Jewish law abowgleaning “The law gave
the gleaners the right to go over the field after teapers. But that is the point. They must do so
only after the reapers had finished their work and had taltketney wanted from the field. Boaz
was now going beyond the legal rights of the glemraand allowing Ruth to glean before the
reapers were through.” [Cundall, Arthur E. and Ngyrteon. Judges & Ruth: An Introduction &
Commentary. Tyndale Old Testament Commentaflesvners Grove: InterVarsity Press, 1968,
p279.] The phraseand do not insult heris interesting (the same concept is repeatedamext
verse—do not rebuke hey This was another blessing for Ruth. Although RRuias from the
hated Moabites, Boaz left clear instructions forame to reproach her or shame her for being
allowed togleanamong the already gathersbeaveqthe same Hebrew verb is used in Judges
18:7—no ruler humiliating thenm) She was a stranger to God’'s chosen people, heetwas
extendedavor/grace.

Verse 16 By making gleaning easier on her, Boaz gave clear indication thatwwaated a
continuing relationship with Ruth—d%date, if you please and further blessings for Niazma
Ruth. Boaz gave further instructions hes servantsto purposefully and deliberately let extra
grain fall out of the already pickedundles(Hebrew is D*N2Xi1, zebatim, meaning “handfuls”
perhapsundlesnot yet tied up); the Mosaic Law did not requinattof him but gracélvor—see
comments on Ruth 2:10 is always extravagant! Rulsk became much easier with Boaz'
instructions—he really liked this young woman! WhRuith told thereapersthat they had
dropped a bunch osheaves Boaz had instructed them previously to simply;sd&yops;”
basically, don’t correct her—the general meanindmf’t rebuke herShe must have thought that
Boaz' workers weren’'t worth paying and undoubtetby sloppiest workmen in tHeeldd Down

to earth 280 century Bible teacher, Dr. J. Vernon McGee putmeacolor into the drama
unfolding in this verse with these words abgtdin ‘accidentally’ falling: Now Boaz is going a
step further when he said, “When you see that Rutfleaning immediately behind you, when
nobody is looking, you just drop a sheaf back tteeré go on. When she gets up to it, she’ll call.
‘Yoo-hoo, you dropped a sheaf.” You just tell heuire sorry but you can’'t go back and get it”
as it would violate the Mosaic Law. [McGee, J. minMcGee, J. Vernon, Thru The BibMol.

2, Joshua-Psalme.103.] Dr. Constable adds, “By allowing her toriy Boaz preserved Ruth's
dignity, but by providing generously for her hehligned her duties.” [Constable, Thomas, “Notes
on Ruth,” Published by Sonic Light, p. 15]. We outghnote that where there was once famine in
Bethlehem, now there is abundance of grain;dbedleswere a sign of a harvest of plenty.
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Applicatiort God works that way in our lives as He often drbpedlesof blessings on us, totally
undeserved, providing for us when we down and ohesaly. Hallelujah that God often goes out
of His way for us! Amen! With verses 15 & 16 weredhat Boaz began to fulfill his own words
of blessing from verse 12May the LORD reward your work, and your wages deffam the
Lord. Boaz decided to purposefully bless Ruth and Naordihad the ability to make that happen
and he pulled it off masterfully. There’s a lithé more going on here than meets the eye as Boaz
knew by this time that Ruth was the daughter-in-tdvnis relative, Naomi. He knew that he had
a responsibility to take care of his family membargl that might have also factored into his
motivation as well as him falling head over heeislfer.
#2  THE BLESSINGS OF SHARING, Ruth 2:17-19
Verse 17 Ruth workedin the fielduntil late that night; sun up to sun down. Ruthsveasuper
hard worker who reminds me of what Solomon write®ioverbs 31:27: and does not eat the
bread of idlenesg§NASU) or ..and does not have to bear the consequences ob&A{INLT).
Perhaps totally exhausted, she called it a day,baatl ouf winnowed thegrain from what she
had pickedjleaned Keil and Delitzsch comment that the wdtzhrley is plural in the Hebrew,
the thought perhaps being that of a multitude airgr.” [Keil C. F. and Delitzsch F. “Ruth” in
vol.2: Joshua, Judges, Ruth, | & Il Samugland Rapids: Wm. B. Eerdmans Publishing Co., p.
279]. So how muctbarley grainis in anephal? Answer: a rather large amount, about 20-25
pounds (4-6 gallons) and Ruth had to carry thathmexdra weight home to Naomi (we’ll hear
Naomi's gasp in verse 19). That made many mealat Bhgrace’s blessings! Constable cites
from Robert Hubbard that “she had collected abdued-fifths of a bushel of barley, ‘the
equivalent of at least half a month’s wages in dag.” And then he sets the stage for what is
written in the next verse by reminding us that ‘tRtaok the food she had left over from lunch
back to Naomi in Bethlehem.” [Constable, Thomaspté¢ on Ruth,” Published by Sonic Light,
p.15].
Verse 18 In addition to that large quantity gfain Ruth gave to Naomi when she arrived home,
was also her doggie bag left over from her firshrer date’ with Boaz; this was the leftovers
after she wasatisfied—verse 14. The two women continue to receive thesdahgs of God's
provisions. John Wesley wrote, “It is a good qumstio ask ourselves in the evening, ‘where
have | gleaned today? What improvements have | nradgace or knowledge? What have |
learned or done, which will turn to account?”
Verse 19 Ruth's mother-in-law didn’t have a heart attadlew she saw all thgrain. Naomi was
nothing but flabbergasted by the staggering amotifdod that Ruth brought home after working
just one day. Don’t you wonder what these womereheaten the last few days? Anything in
their pantry? Recall that Ruth filled her plateBataz' mealtime(Ruth 2:14—she ate and was
satisfied) Barber makes a rather interesting observati@muabaomi's hunger based on that little
word then in this verse: “If our sensitivity to tiseibtleties of the text has led us to the right
conclusion, then we may say that it was only altaomi's hunger had been satisfied and her
spirits had revived that her curiosity asserteelfit4de question, ‘where did you glean today and
where did you work?’ is an example of Hebrew poétrthe form of parallelism. That in itself is
indicative of an exuberant spirit. Under normatamstances Naomi was evidently a person who
loved life and whose cheerful disposition causeapfeeto like her. And when that is added to her
obvious interest in and concern for other peopis ot hard to see why she endeared herself to
her daughter-in-law.” [Barber, Cyril, J., A Story God’s Grace, Ruth, Moody Press, p.88].
Naomi knew something was up as soon as she sawamharing quantity ofjrain. The verb
blesseds used here and then again in the next versd&aeBaomments that “the velarak ‘to
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bless,’ occurs about 330 times in the Bible. Hinst used of God’s blessing Adam and Eve (cf.
Gen. 1:22, 28; see also 9:1; 12:2-3). It represtdrgsessence of goodness and stands in stark
contrast to paganism where power resides in tHayatw curse (or bring evil upon) another. The
very fact that Naomi invoked happiness upon theinamed benefactor showed her basic
disposition.” [Barber, Cyril, J., A Story of GodGrace, RuthMoody Press, p.88.]

#3  THE BLESSINGS OF SONG/PRAISE, Ruth 2:20

Verse 20 By the way, up to this point, Ruth still didn't lr@wa clue as to who Boaz' role would
be, but now, in verse 20, Naomi began to disclesedentity with her response, and a key to the
whole book. When Naomi heard Boaz' narb&essingsflowed from her lips—again! What
happened to the negative Naomi (from Ruth 1:20-2gf she was lost in song and praise to
God! She worshipped HinBlessedHim! Blessedwas a new word on her lips! Sure, she first
blessedBoaz but | believe Naomi was thinking of God. Caithdvrites, “...the bulk of her
exclamation is concerned with rejoicing in God.ngnaatically, it is possible to takeho hath not
left off his kindness.(AV, RV) with he, i.e, Boaz. But the whole drift of the passage shows th
Naomi is thinking of Goddf. Gn. 24:27). He has not ceased His loving-kindifgresword is that
used in 1:8; it denotes both kindness and faitlefssi....” [Cundall, Arthur E. and Morris, Leon.
Judges & Ruth: An Introduction & Commentary. TyredaDld Testament Commentaries.
Downers Grove: InterVarsity Press, 1968, p.280]d Hdaomi had a compete conversion of
thought compared to what she had spoken in Rut®212 I'm not totally convinced; however,
Ruth 4:14-15 is a declaration Hye women to Naomipon the birth of Ruth and Boaz' son, a true
vindication of the true God and His provision, gosnce and sovereignty. Notice that Naomi
identified Boazkindnessas that very unique special love (the HebreW®1, hesed, God’s loyal
love); Boaz was God'’s agent to prove His léuednessBack in Ruth 1:8, Naomi had asked God
to deal kindly same Hebrew word, with Ruth and Orpahdealing kindlywith her husband, her
sons and herself. Naomi had thought of hersethasdeadin light of all the tragedies that had
befallen her back in Moab. But the wheels in hexdchiead begun to think about the fact that Boaz
was her relative. Naomi then enlightened Ruth ashat had been going on with her explanation
about Boazpne of our closest relativess the text records (verse 20). Notice that Nadearly
included Ruth in as an integral part of her fanatyd would benefit from thislosest relative
Those wordspne of our closest relativespen up the fabulous truth that Ruth is all apthe
kinsmanredeemer théR2, go'el. Extended comments on thekinsman redeemer; the PR3,
go’el. This word,relative/sor kinsman (KJV) is used thirteen times in the Bob Ruth. God had
given an interesting law to the Jews that requiredan to marry the childless widow of his dead
brother, called the law of the levirate marriagerenin the Book of Ruth we see the law of
kinsman redeemer at work. There is no law in Anaariculture to compare to this custom which
might seem strange to us. This custom actuallyteisefore the Mosaic Law; read Genesis 38:8
but as pointed out, became part of the Mosaic LavegtBronomy 25:5-10. The first born son of
that union would bear his brother's name and irthbis brother’'s property according to
Deuteronomy 25:5-10 (cf. also Leviticus 25:23-28)n0 brother was available, a more distant
relative might be asked to fulfill this duty, as &owill perform. But the widow would let him
know that he was acceptable to be kirsmanredeemer th®x1, go'el. This law of kinsman
redeemer actually applied to three different argfalfe: (1) the land, Leviticus 25:23-25, the
right of a person to buy back the property of aapterson who was sold into slavery because of
poverty;(2) individuals, Leviticus 25:47-48; an(®) widows, Deuteronomy 25:5-10 and the Book
of Ruth is the application of Leviticus 25. Naonaichalluded to this ancient Hebrew custom of
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Levirate marriage in Ruth 1:11-13. By the way, tate comes from the Latin word, levir, which
is Latin for “a husband’s brother.” In the Book Btith we find combined the law of Levirate
marriage Deuteronomy 25:5-10 and the one goven@dgmption in Leviticus 25:47-49. Here in
verse 20 and following we find both of these lawd 8f combined in the Book of Ruth. Boaz is
not, strictly speaking, the Levirate. He is not tv@ther of Ruth’'s deceased husband. We've
already learned that the only brother of Ruth’sedsed husband was also deceased and unable to
fulfill his duties. But, under the Law of Redemptjovhere a close relative was able to perform
the rights of the redeemer, Boaz is qualified. BoRuth we find both of these laws being
combined and applied. These customs seem strangg taut, if these customs seem strange to
us, who are at least somewhat familiar with thelgibow different they must have seemed to
Ruth the Moabitess? Naomi was acquainted with theseoms and culture, however, where they
might have been taken for granted. Many Bible smtsobssume that Elimelech’s and Boaz'
fathers were brothers, hence the requirement fazBo perform this duty of kinsman redeemer
for Naomi—the man is our relative, he is one of our closedatives. [Barber adds that the
kinsmanredeemer th®R2, go'el, “was a member of the family, sometimesathér, but more
often a brother to whom fell the duty of ‘redeenmipgoperty (Lev. 25:23-28) or persons Lev.
25:47-55), or of executing ‘blood vengeance’—thdressing of a wrong done a member of the
family (Num. 35:12, 19, 21, 24, 27; Deut. 19:6, d@sh. 20:3, 5, 9). As a relative of Elimelech’s,
Boaz was one of their redeemers.” [Barber, CyrjlAJStory of God’s Grace, RutiMoody Press,
p.90.] The following quoted article was modifiedornt The International Standard Bible
Encyclopedia Theological Wordbook of the QTTyndale Bible Dictionaryand Vine's OT
Lexicon and 6und on thewww.preceptaustin.orgvebsite. Goel is the active participle of the
Hebrew verlga'al which has the primary meaning of” restored to dgioal state” and to do the
part of a kinsman and thus to redeem his kin frafficdlty or danger by the payment of a price.
Goel, the participial form of the Qal stem of the vérds practically become a noun in its own
right though it may properly be considered as nyerelform of the verb. Thus although
technically Goel is a verb it is generally translated as one ofo8ns (redeemer, kinsman or
avenger) in most English Bibles, the specific ndepending on the contex@on't be confused
if you are looking up the Strong's numbers bec&iseng did not assign a separate number to the
root verbga'al (Strong's # 1350) or the active participle fagoel (Strong's # 1350), although for
reasons unclear to me, he did assign a separateen§Btrong's # 1353) for the passive participle
form, geullah. AGoeltherefore was one who effected restoration to &irma, sometimes ideal,
state. Goel means “redeemer" an English word derike@n a Latin root meaning “to buy back,”
thus meaning the liberation of any possession,cobpe person, usually by payment of a ransom.
In Greek the root word means “to loose” and sar¢ée.f The term is used of freeing from chains,
slavery, or prison. The reader should be awareithiéde OT, there are 3 separate Hebrew words
used for redeem or redemption (of which only twe defined herefl) Ga'al: This is the root
verb form which has active participléo’el, (which is translated kinsman, redeemer or avgnger
and a passive participl&eullah, this latter used in Ruth 4:6 and 4:7 One diffeechetween this
root andpadah (below) is that there is usually an emphasi&aial on the redemption being the
privilege or duty of a near relativ€2) Padah redeem, ransom, buy and so to cause the freedom
or release of a person from bondage or ownershipn omplying a delivering or rescue of a
person in distres?adahis not used in Ruth. Vine adds thaddah "is used of the payments
required for the redemption of the firstborn (EXIR:15; Lv27:26, 27; Nu3:46 49; 18:15-17) or
for the release of persons from slavery (Ex21:82b¥7-49). It is also used figuratively with the
meaning of delivering, whether in the cases ofidllials (Ps 34:22) or of the deliverance granted
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to Israel as a nation (Dt 9:26; 2Sa7:23; 1Chrl7t24.;29:22). It is especially associated with the
deliverance from Egypt (Dt 7:8; 13:5; 24:18; Miclh:In one instance it is used of redemption
from sin: “redeem lIsrael from all his iniquitiesPg 130:8).” This next quite lengthy article was
taken from an article by Robert L. Hubbard, “TheeGim Ancient Israel; Theological Reflections
on an Israelite Institution,” Denver Conservativapst Seminary. I've extracted parts of his
very technical paper with minor revisions. ‘Thentego’el derives from the realm of Israelite
family law. It describes a close relative, a “kiresmredeemer,” who takes upon himself the duties
of ge’'ulla—"redemption” or “recovery’—on behalf of a needyrfdy member. Actually, at any
given time, a pool ofo’alim stood available for duty because many close raatoould perform
the tasks. According to Numbers 35, el was to avenge the death of a relative—the so-called
“redeemer of blood”do’el haddam;cf. vv. 16-21). He did so by tracking down and mgftthe
killer to death, provided, of course, that the gaita city of refuge did not get in his way. Also,
as head of his clan, tlg®’el would receive any monetary restitution due a destaslative for a
wrong committed against him (Num 5:8). Finally, tieéel also assisted his relatives in obtaining
justice in a lawsuit. As for its purpose, the ihgton served one main goal—to keep tribal
solidarity intact by recovering its losses, whetbiepeople or property. Leviticus 25 falls near the
end of the so-called “Holiness Code” (Lev 17-26jetarily, it consists of Yahweh’s commission
of Moses at Mt. Sinai to instruct Israel (vv 1-R).the book of Ruth, we enter...the fertile fields,
fragrant threshing floor, and buzzing city gateBsfthlehem. Suddenly, the stern, divine voice
which lectured at Sinai gives way to a narrativewtlNaomi, Ruth, and Boaz. Immediately, two
things are strikingFirst, in Ruth one sees, not abstract legislation, btuad legal principles—
the application of legal background to a live dim@ One may wonder whether Israel ever
observed Jubilee, but Ruth leaves no doubt thaellssbservede’ulla. Second one observes
that God hardly seems present at all in the stdeydirectly intervenes in only two places—He
gives Judah food (1:6) and Ruth conception (4:¥&8re Yahweh not occasionally invoked by
characters, one might presume Him to be totallyeabdrom the story. Closer inspection,
however, reveals that God is very much presentughdidden behind the scenes, His is the firm
hand quietly guiding events. To begin, we consttieremergence and role of the’el in Ruth.
Chapter 1 confronts us with the book’s main probléme lack of an heir. Pointedly, v 5 stresses
that only Naomi survived her family’s sojourn in Bm Her bitter outcry (vv 11-13) drops a
painful hint: what this story needs is a husbangrtauce a child (cf. also vv 20- 21). The word
go’el first appears, however, in 2:20 where Naomi appliée Boaz. Though ambiguous, the
reference at least introduces the prospect of umsré action on behalf of the two widows.
Further, it occurs in a significant context, Naarpraise of Boaz for hisesedln 3:9, it is Ruth
herself who petitions the action implicit in 2:20h@n she proposes marriage to Boagjasl.
The point is that Ruth sought to marry Boaz in ortte give Naomi the heir she needed. In
response, Boaz introduced a surprise—the exist@iharothergo’el with a prior right to the duty
(3:12)—then promised to arrange her redemption wag or the other (3:13). The important
scene at the city gate reports how Boaz legallgiobt the redemption right for himself (4:1-12).
Finally, 4:14 provides the last mention as fetel. Now several important things emerge in this
survey.First, like Leviticus 25, it is a tragic human crisis ialh eventually summons tigo’el to
action. The family line of Elimelech lacks an hiircontinue itself. Hence, it teeters perilously on
the brink of annihilation. As is well known, Israglgarded such an event as a great tragedy, one
to be avoided at all costs. When a family died mhgsically, it ceased to exist metaphysically.
That robbed Israel of one of her most prized passes, her tribal solidarity. A secondary crisis,
however, is the possibility that Naomi faces olé agthout anyone to care for her. That potential
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tragedy is implicit in her angry outcries (1:11-P8-21), and explicit in the joyous exclamation
of her neighbors (4:14-15). They rejoice that tlesviborn will “revive [her] spirits and sustain
[her] in old age.” In short, as in Leviticus 25 rbd¢hego’el delivers an unfortunate Israelite, not
from loss of land or lengthy servitude, but fromn#uilation. Second the book sets this
redemption in a theological framework differentrfrahat of Leviticus 25. In the lattege’ulla
formed a part of the practice of the Jubilee y&aRuth, it forms part of what | call “the life of
hesed, the ideal lifestyle which the book reveres. Tigsevident in 2:20 where Naomi first
identifies Boaz as go’el. In the preceding line, she praises Yahweh for dat that Boaz had
“not abandoned his kindnedsegedl toward the living and the dead.” The juxtapositmf hesed
andgo’el here implies that, should Boaz later carry goiel duties, such actions would constitute
acts ofhesed.Thoughhesednowhere else occurs with reference to Boaz, twero#vidences
imply that the book views his performance as flitig that ideal. In 3:18, Naomi again lauds
Boaz, this time for his conscientious follow-thrbudde promised Ruth redemption (3:13), and
he will not relax until she has it. In additiongthlosing genealogy lists Boaz seventh in thedist,
position of honor second only to that of the tepidce. In sum, according to the book, by serving
asgo’el, Boaz performs an act desedwvorthy of honor. Finally, let us summarize the tlogacal
insights concerning thgo’el gleaned from Ruth. As with Leviticus 2§ge’ulla responds to
desperate human need—a bitter widow facing oldagee and, worse, a permanent breach in
tribal solidarity. Significantly, however, the boakderstands the basis of that redemption to be a
cosmic one, the universal idealwsed.The implication is that, in the book of Ruth, tisedelite
institution implements that larger ideal. Specilicathe humango’el is the means whereby
Yahweh, the Great Kinsman, achieves his purposesst@ge, Ruth and Boaz faithfully live the
lifestyle of hesed.Backstage, however behind them, moves the Gyea, pained by famine,
death, and old age, gently acting to alleviate thidim broad, powerful wings protect those, like
Boaz and Ruth, who please him.” Therefore, BoazhRikinsman redeemer, is a picture of the
Lord Jesus Christ, our Kinsman Redeemer. Dr. Mc&kels these words, “...that’s the reason the
word redemption is used in the New Testament ratifi@n atonement. Atonement covered up
sins, that's all. But redemption, friend, meanpay a price so that the one who is redeemed may
go scot-free.” The Book of Ruth reveals God's Iémemankind as expressed in the person of
Boaz. As I've mentioned, we will discover that intR 3:12-13, there was another kinsman who
was actually a closer relative than Boaz who ctalde performed this duty of kinsman redeemer
for Naomi, but chose not to do so. That man tuihddwn because he didn’t love Ruth but Boaz
loved Ruth!_Application Spiritually speaking as applied to us, God didvdte to love us (John
3:16; Romans 8:37; Galatians 2:20; Ephesians 224;25; 2 Thessalonians 2:16; 1 John 4:10-11,
etc.) or redeem us but He did! (Read Psalm 11139;7F Matthew 20:38; Galatians 3:13 & 1
Peter 1:18). Our redemption and salvation is Glmle story for us. Give God praise for His
loving kindness (the Hebrew 301, hesed) God'’s loyal love and favor extended towspite of
our sin.

#4  THE BLESSINGS OF SERVICE, Ruth 2:21-23

Verse 21 It's evident that Naomi, once empty and withoopé, had begun to see how God
might provide for her again—to bless her. Noticattthe author of the Book of Ruth still called
the heroine of the storyRuth, the MoabitessRuth had such a great time working and was
rewarded so abundantly, that she couldn’t waitddagck to the fields angleansome more, just
as Boaz must have suggested to her. Dr. Constddie arhe beauty of Ruth's character shines
forth in verse 21. She did not view her relatiopswith Boaz as a way out of her own
responsibility to provide for herself and her agedther-in-law. Instead she rejoiced that she
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could continue to discharge her duty in safety.6f€table, Thomas, “Notes on Ruth,” Published
by Sonic Light, p.16.] That introductory worfiyrthermore might give indication of Ruth's
excitement at this juncture! Don’t you get the idist feeling that Boaz just couldn’t wait to see
Ruth again? He said, ‘come backny field; | think there’s mordrarvestingto do!” The words,
stay close mean “to cling, or to cleave.” Did Boaz imply tvithe use ofll my harvesthat he
wanted Ruth to remain in his field not just untiétcompletion of théarley harvestbut perhaps
until his other grains werearveste@ The Feast of Unleavened Bread in late March by égril
inaugurated thdarley harvest The Feast of Firstfruits seven weeks later ie lsliay or early
June terminated the wheaarvest implying that Ruth might have been out in fredds for 6-7
weeks. Boaz had eyes for Ruth! God's grace wasdamirand love was blooming! As Paul
Harvey says, “now, for the rest of the story,” whiwill come as we finish the book. The phrase,
until they have finished all my harvesbunds so much like John 4:35 and Galatians &18,
God'’s desire to use us as His instruments to lihagyospel to the lost.

Verse 22 Naomi knew that Boaz was not only kind and geunserbut alscmone oftheir closest
relatives (v.20). Naomi liked what was happening and gavéhRyood counsel here expressing
her concern for her safety. Naomi emphasized thah Rtay close to Boamaids employees
who were working Boafield.

Verse 23 Ruth was content tgleanin Boaz'field and remain under his God-ordained protection
and provision. Ruth was unaware that she would dimadisband in hiBeld as well as become the
ancestor of the Messiah—*O Little Town of Bethleliemh doesn’t take much to see in all the
events of this chapter, a picture of what the Laedus Christ has done for us: Boaz as a type of
Christ who is(1) hesedkind/kindnesgoward us;(2) shown udavor/grace;(3) provides for us;

(4) protects us etc.

Note: It is my prayer that these printed notes will @mage Bible students to do further study on
this passage. If you find any typos, errors or hanwg questions, please contact me. Since these
notes are also available on our websit@w.gcc-am.orgyour assistance in drawing my attention
to necessary corrections will be greatly apprediatere made every effort to give credit to
guotations from other authors. Thank you. Pastbn Jo. Eastman.




