Sermon Notes

Series on Ruth John AaBtman
Ruth 2:14-23 (primarily 20-23) Lesson #5, 09/28/08
“Blessings: Part 2” Grace Community Bible Church

Introduction Last Sunday’s message stopped about midway thrdabg study of “God’s
Blessings,” examining Ruth 2:14-20. Therefore, ¢hestes resume the study at Ruth 2:20 to the
end of the chapter. First, a quick review....

#1  THE BLESSINGS OF SATISFACTION, Ruth 2:14-19

Verse 14 Up to this point there has been a developingastebetween Ruth and Boaz. Ruth
had beemgleaningin the fieldsof Boaz when Boaz surprised her by inviting helutach, a lunch
which could be considered as Ruth and Boaz' fiegde!/dThe “diners” at this lunch (called
mealtimein this verse) included Ruth, Boaz, his businessmager, Boaz' employees, and the
othergleanerswho had gathered around that table. This scensdsnme of the Upper Room
when Jesus was gathered with His disciples for Heitsupper. Read Matthew 26:20-2Be—
who dipped his hand with me in the bowl is the whe will betray mgv.23); Mark 14:7-21—
And He said to them, "It is one of the twelve, one dipg with Me in the bow{v.20); & cf. also
Luke 22:7-34. While Jesus and His disciples wetbaagad in that Upper Room, Jesus extended
intimacy to Judas and Judas had the audacity ngttonake Jesus up on it in front of the other
disciples but also used that display of intimachétray Jesus. The outcome at Jesus’ last supper
did not produce further intimacy as it did with R@énd Boaz in the Book of Ruth. For believers,
the time at the Table of the Lord on the first Sanadf each month, the communion table, is a
time of marvelous one-on-one intimacy with the Ldasus Christ as well as with the body of
Christ! When believers gather the first of each thdar that remembrance service, Jesus invites
us to sit at His table with the rest of the redegntiee body of Christ, you and me. I've pointed
out often in this series on the Book of Ruth thaaBis a type of Christherefore, notice that
Boaz offers Ruth breadpasted grain even as Scripture refers to our Lord as the Bofddfe
(read John 6:33-52). Constable affirms God’s biegsbn Ruth with these words; “The fact that
Boaz permitted Ruth to eat with his household sds/avas another blessing from the Lord.”
[Constable, Thomas, “Notes on Ruth,” Published bwyi& Light, p.15.] Boaz invited her to sit
with him at his dinner tabland she ate and was satisfied and had someTleftay we want to
focus on Ruth's cominginsmanredeemerBoaz and his likeness to our Redeemer, JesustChri
Verses 15-16 We observed that Boaz was very interested in Idpirgy a relationship with
Ruth, so he initiated a well organized plan asdw e could get Ruth's attention. It involved
blessing her with an abundance grhin as shegleaned Boaz had given instructions tos
servantsto purposefully and deliberately let extyeain fall out of the already pickedundles
(Hebrew is D*N2Xi1, zebatim, meaning “handfuls” perhampsndlesnot yet tied up); the Mosaic
Law did not require that of him but grafaa/or is always extravagant. After that lunch with Boaz
and his workers, Ruth returnedttte fieldandgleanedsome more so that she was abundantly
blessed by Boaz. She took home an abundance t® witarher mother-in-law, Naomi.

Verse 17 She carried home between 20 and 30 pounds oéyhaslfficient to make many
meals. That is grace’s blessings! Constable cita® fRobert Hubbard that “she had collected
about three-fifths of a bushel of barley, ‘the eglent of at least half a month’s wages in one
day. They had the blessing of sufficient food, lbseaRuth took thegrain with her and
measured it out, then beat it and made flour oitt ahd with the flour she made bread, and they
ate the bread, and there was enough to satisfydhattand Naomi when they sat down for their
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evening meal. Ruth and Naomi had the blessingsifficent food and provisions and were
totally satisfied Consider the words to a favorite hymimine, “Satisfied:” (¥ Stanza) “All my
life long, | had panted, for a drink from some clepring; that | hoped would quench the
burning of the thirst | felt within. (¥ Stanza) Feeding on the husks around me, till mngth
was almost gone; longed my soul for something hettdy still to hunger on. (3Stanza): Well
of water ever springing, Bread of Life so rich dnele; untold wealth that never faileth, my
Redeemeris to me!_ChorusHallelujah! | have found Him, whom my soul so dphas craved.
Jesussatisfiesmy longings—thru His blood | now am saved.” | trtisat you too have found
complete satisfactiom the Lord Jesus Christ! As to satisfaction, campwvhat Paul has written
in Colossians 2:9 concerning what believers hawiesgus Christ+or in Him all the fullness of
Deity dwells in bodily formand David, the Psalmist, reassures us in Psalt03Zhe young
lions do lack and suffer hunger; but they who sbekL ORD shall not be in want of any good
thing.

#2  THE BLESSINGS OF SONG/PRAISE, Ruth 2:20

Verse 20 May | remind us that up to this point, Ruth sdidn’t have a clue as to Boaz'
relationship to Naomi, but now Naomi began to diselhis identity with her response which is
the form of praise; this was actually a word_ofaletion God disclosing the relationship that
Boaz had to them. Naomi began to make positiverstants, blessing Boaz! When Naomi heard
that it was in Boad#ields that Ruth had been working, she broke out in @ swrejoicing; an
anthem of praise! The question arises as to whappdreed to the negative Naomi (from Ruth
1:20-21) when the only word on her lips at thanpevasMara, meaning bitter? Here Naomi
moved from bitter tdlessedBlessedvas a new word on her lips! Her word was diffeyéretr
attitude different; and her world was now diffefeHere she was lost in praise to God! She
worshipped HimBlessedHim! Sure, her words dflessingwere specifically addressed to Boaz
but | believe Naomi had finally realized that Godsmvorking behind the scenesiiessthe
lives of these two ladies. God’s people always haomething to sing about. Notice that Naomi
identified Boaz'kindnessas that very unique special love (the Hebrewl&m1, hesed, God’s
loyal love); Boaz was God’s agent to prove His l&irelness Naomi had thought of herself as
the deadn light of all the tragedies that had befallem hack in Moab. But Naomi's brain had
finally kicked into high gear, sufficient to readizthat Boaz was her relative. Naomi then
enlightened Ruth as to what had been going on héthexplanation about Boaane of our
closest relativesas verse 20 records. Those wordse of our closest relativespen up the
fabulous truth that the Book of Ruth is all abate kinsmanredeemer, th&®R2, go'el, the
subject of the rest of our lesson today.

Extended comments on_thekinsman redeemer; the ®X3,_go’el. This word, relative/s or
kinsman(KJV) is used thirteen times in the Book of RuBud had given an interesting law to
the Jews that required a man to marry the childieédew of his deceased brothealled the law

of the levirate marriage; here in the Book of Rwih see the law dféinsmanredeemer at work.
Naomi had alluded to this ancient Hebrew custorhesiirate marriage in Ruth 1:11-13. By the
way, levirate comes from the Latin word, levir, wHiis Latin for “a husband’s brother.” In the
Book of Ruth we find combined the law of Leviratamiage Deuteronomy 25:5-10 and the one
governing redemption in Leviticus 25:47-49. Thexa&o law in American culture to compare to
this, so this custom seems rather strange to us.clistom actually existed before the Mosaic
Law was given; read Genesis 38:8 but as pointed lmetame part of the Mosaic Law—
Deuteronomy 25:5-10. The first born son of thabanivould bear his brother’'s name and inherit
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his brother's property according to Deuteronomy52B) (cf. also Leviticus 25:23-28). If no
brother was available, a more distaelative might be asked to fulfill this duty, as Boaz will
perform which we will see completed in Ruth 3. Bw widow would let him know that he was
acceptable to be thdnsmanredeemer th&X31, go’el. This law ofkinsmanredeemer actually
applied to_three different areas of lifd) the land Leviticus 25:23-25, the right of a person to
buy back the property of another person who wad sub slavery because of poveri2)
individuals Leviticus 25:47-48; an(B) widows Deuteronomy 25:5-10 and the Book of Ruth is
the application of Leviticus 25. Here in verse 2@ #llowing we find both the law ddinsman
redeemer (Leviticus 25:25) and another law, this mating to marriage (Deuteronomy 25:5-
10), sort of combined. Boaz is not, strictly spegkithe Levirate. He is not the brother of Ruth’s
deceased husband. We've already learned that tiidbmther of Ruth’s deceased husband was
also deceased and therefore unable to fulfill bhiged. But under this Law of Redemption, where
aclose relativewas able to perform the rights of the redeemegzBs qualified. These customs
seem strange to us, but, if these customs seengstta us, who are at least somewhat familiar
with the Bible, how different they must have seentedRuth the Moabitess? Naomi was
acquainted with these customs and culture, howevkere they might have been taken for
granted. Many Bible scholars assume that Elimeteahd Boaz' fathers were brothers, hence the
requirement for Boaz to perform this duty of kinsmr@deemer for Naomithe man is our
relative, he is one of our closest relativBarber adds that tHénsmarredeemer thbx3, go'el,
“was a member of the family, sometimes a fathet nare often a brother to whom fell the duty
of ‘redeeming’ property (Lev. 25:23-28) or persdoesv. 25:47-55), or of executing ‘blood
vengeance'—the redressing of a wrong done a meofoire family (Num. 35:12, 19, 21, 24,
27; Deut. 19:6, 12; Josh. 20:3, 5, 9). As a retatof Elimelech’s, Boaz was one of their
redeemers.” [Barber, Cyril, J., A Story of God'saGe, Ruth Moody Press, p.90.] This next
guoted article 1 modified from_The Internationaladard Bible Encyclopedialheological
Wordbook of the OT Tyndale Bible Dictionaryand Vine’'s OT Lexicon andoéind on the
www.preceptaustin.orgvebsite. Goel is the active participle of the Hebrew vegh'al which
has the primary meaning of” restored to an origstate” and to do the part of a kinsman and
thus to redeem his kin from difficulty or danger itz payment of a pric&oel, the participial
form of the Qal stem of the verb has practicallgdree a noun in its own right though it may
properly be considered as merely a form of the vEhs although technicallgoel is a verb it
is generally translated as one of 3 nouns (rededdamsman or avenger) in most English Bibles,
the specific noun depending on the contBxin't be confusedif you are looking up the Strong's
numbers because Strong did not assign a separatbenuto the root verlga'al (Strong's #
1350) or the active participle forgoel(Strong's # 1350), although for reasons uncleangphe
did assign a separate number (Strong's # 1353héopassive participle form, geullah.@oel
therefore was one who effected restoration to aginal, sometimes ideal, state. Goel means
“redeemer” an English word derived from a Latintrowaning “to buy back,” thus meaning the
liberation of any possession, object, or personallg by payment of a ransom. In Greek the
root word means “to loose” and so to free. The teymsed of freeing from chains, slavery, or
prison. The reader should be aware that in thet8re are 3 separate Hebrew words used for
redeem or redemption (of which only two are defihede)(1) Ga'al: This is the root verb form
which has active participleio'el, (which is translated kinsman, redeemer or avenged a
passive participleiGeullah, this latter used in Ruth 4.6 and 4:7 One diffeezhetween this root
and padah (below) is that there is usually an emphasi$aial on the redemption being the
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privilege or duty of a near relativ€2) Padah redeem, ransom, buy and so to cause the
freedom or release of a person from bondage or ®hipe often implying a delivering or rescue
of a person in distres$2adah is not used in Ruth. Vine adds tha&dah "is used of the
payments required for the redemption of the firstb(Ex13:13, 15; Lv27:26, 27; Nu3:46 49;
18:15-17) or for the release of persons from sla\(€&x21:8; Lv 25:47-49). It is also used
figuratively with the meaning of delivering, whetha the cases of individuals (Ps 34:22) or of
the deliverance granted to Israel as a nation (R6;92Sa7:23; 1Chrl7:21; Isa 29:22). It is
especially associated with the deliverance frompEdpt 7:8; 13:5; 24:18; Mic 6:4). In one
instance it is used of redemption from sin: “redderael from all his iniquities” (Ps 130:8)." In
order to further explain thigxa,_go'el concept, allow me to provide this lengthy quotken
from an article by Robert L. Hubbard, “The GoelAncient Israel; Theological Reflections on
an Israelite Institution,” Denver Conservative BsipSeminary. I've extracted parts of his very
technical paper with minor revisions. ‘The tegwm'el derives from the realm of Israelite family
law. It describes a close relative, a “kinsman-esder,” who takes upon himself the duties of
ge’ulla—"redemption” or “recovery’—on behalf of a needynfdy member. Actually, at any
given time, a pool ofgyo’alim stood available for duty because many close resatieould
perform the tasks. According to Numbers 35,gb&l was to avenge the death of a relative—the
so-called “redeemer of blood§@¢’el haddam;cf. vv. 16-21). He did so by tracking down and
putting the killer to death, provided, of courdettthe gates of a city of refuge did not get ® hi
way. Also, as head of his clan, the’el would receive any monetary restitution due a demdas
relative for a wrong committed against him (Num)5:Binally, thego’el also assisted his
relatives in obtaining justice in a lawsuit. As fit8 purpose, the institution served one main
goal—to keep tribal solidarity intact by recoveriitg losses, whether of people or property.
Leviticus 25 falls near the end of the so-calledbliriess Code” (Lev 17-26). Literarily, it
consists of Yahweh’s commission of Moses at Mtabino instruct Israel (vv 1-2)n the book
of Ruth, we enter...the fertile fields, fragrant threshingof, and buzzing city gate of
Bethlehem. Suddenly, the stern, divine voice wHeattured at Sinai gives way to a narrative
about Naomi, Ruth, and Boaz. Immediately, two thiage strikingFirst, in Ruth one sees, not
abstract legislation, but actual legal principlese-application of legal background to a live
situation. One may wonder whether Israel ever ofeskdubilee, but Ruth leaves no doubt that
Israel observede’ulla. Second one observes that God hardly seems presentiatthi story.
He directly intervenes in only two places—He givksglah food (1:6) and Ruth conception
(4:13). Were Yahweh not occasionally invoked byrabters, one might presume Him to be
totally absent from the story. Closer inspectiomwhver, reveals that God is very much present.
Though hidden behind the scenes, His is the firmdhguietly guiding events. To begin, we
consider the emergence and role of goéel in Ruth. Chapter 1 confronts us with the book’s
main problem, the lack of an heir. Pointedly, viresses that only Naomi survived her family’s
sojourn in Moab. Her bitter outcry (vv 11-13) dropgpainful hint: what this story needs is a
husband to produce a child (cf. also vv 20- 21)e Wordgo’el first appears, however, in 2:20
where Naomi applies it to Boaz. Though ambiguobsg, teference at least introduces the
prospect of his future action on behalf of the miolows. Further, it occurs in a significant
context, Naomi’s praise of Boaz for HiesedIn 3:9, it is Ruth herself who petitions the action
implicit in 2:20 when she proposes marriage to Basgo’el. The point is that Ruth sought to
marry Boaz in order to give Naomi the heir she ededn response, Boaz introduced a
surprise—the existence of anotlggrel with a prior right to the duty (3:12)—then promised
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arrange her redemption one way or the other (3T8.important scene at the city gate reports
how Boaz legally obtained the redemption rightlionself (4:1-12). Finally, 4:14 provides the
last mention as hego’el. Now several important things emerge in this syniarst, like
Leviticus 25, it is a tragic human crisis which ettglly summons thgo’el to action. The
family line of Elimelech lacks an heir to contintigelf. Hence, it teeters perilously on the brink
of annihilation. As is well known, Israel regardsgich an event as a great tragedy, one to be
avoided at all costs. When a family died out phaiic it ceased to exist metaphysically. That
robbed Israel of one of her most prized possessioeistribal solidarity. A secondary crisis,
however, is the possibility that Naomi faces ol agithout anyone to care for her. That
potential tragedy is implicit in her angry outcrigls11-13, 20-21), and explicit in the joyous
exclamation of her neighbors (4:14-15). They rajditat the newborn will “revive [her] spirits
and sustain [her] in old age.” In short, as in tieus 25, here thgo’el delivers an unfortunate
Israelite, not from loss of land or lengthy sergiybut from annihilatiorSecond the book sets
this redemption in a theological framework diffardrom that of Leviticus 25. In the latter,
ge’ulla formed a part of the practice of the Jubilee yeaRuth, it forms part of what | call “the
life of hesed, the ideal lifestyle which the book reveres. Thisevident in 2:20 where Naomi
first identifies Boaz as go’el. In the preceding line, she praises Yahweh for #ut that Boaz
had “not abandoned his kindnes®eged toward the living and the dead.” The juxtapositiaf
hesedandgo’el here implies that, should Boaz later carry gatl duties, such actions would
constitute acts ofiesed.Thoughhesednowhere else occurs with reference to Boaz, tweroth
evidences imply that the book views his performaasefulfilling that ideal. In 3:18, Naomi
again lauds Boaz, this time for his consciential®w-through. He promised Ruth redemption
(3:13), and he will not relax until she has itaadition, the closing genealogy lists Boaz seventh
in the list, a position of honor second only tottb&the tenth place. In sum, according to the
book, by serving ago’el, Boaz performs an act dfesedworthy of honor. Finally, let us
summarize the theological insights concerninggb&l gleaned from Ruth. As with Leviticus
25,ge’ulla responds to desperate human need—a bitter widangfatd age alone and, worse, a
permanent breach in tribal solidarity. Significgnthowever, the book understands the basis of
that redemption to be a cosmic one, the univedsd bfhesed.The implication is that, in the
book of Ruth, the Israelite institution implemettiat larger ideal. Specifically, the humgo'el
Is the means whereby Yahweh, the Great Kinsmarigwaeh his purposes. On stage, Ruth and
Boaz faithfully live the lifestyle ohesed.Backstage, however behind them, moves the Great
go’el, pained by famine, death, and old age, gently adtirgjleviate them. His broad, powerful
wings protect those, like Boaz and Ruth, who pldaise’ (End of quote!) Therefore, Boaz,
Ruth'skinsmanredeemer, is a picture of the Lord Jesus Christ,Kensman Redeemer. Dr.
McGee adds these words, “...that's the reason thead wedemption is used in the New
Testament rather than atonement. Atonement covgresins, that's all. But redemption, friend,
means to pay a price so that the one who is rediéenas go scot-free.” McGee, J. Vernon,
McGee, J. Vernon, Thru The Bihl¥ol. 2, Joshua-Psalmp.104.]The Book of Ruth reveals
God's love for mankind as expressed in the person of Boaz. As I've meatdp we will
discover that there was anottkémsmanwho was actually aloser relativethan Boaz who could
have performed this duty &fhsmanredeemer for Naomi, but chose not to do so (RLtRB-23).
That man turned it down because he didn't love RuthBoaz loved RutiDon’t miss this truth;
the book of Ruth reveals the love side of redemptimand Boaz illustrates/pictures Christ's
love for us. ApplicationSpiritually speaking as applied to us, God didvate to love us (John
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3:16; Romans 8:37; Galatians 2:20; Ephesians 224;2%; 2 Thessalonians 2:16; 1 John 4:10-
11, etc.) or redeem us but He did! (Read Psalm911B0:7; Matthew 20:38; Galatians 3:13 & 1
Peter 1:18). Our redemption and salvation is Glad/e story for us. Give God praise for His
loving kindness (the Hebrew 130, hesed) God’s loyal love and favor extended tanuspite
of our sin. Our study of chapters 3 and 4 will discus on Jesus Christ, our Kinsman Redeemer.
#3 THE BLESSINGS OF SERVICE, Ruth 2:21-23
Verse 21 It's evident that Naomi, once empty and withoopé, had begun to see how God
might provide for her again—to bless her. Noticat titne author of the Book of Ruth still called
the heroine of the stonRuth, the MoabitessRuth had such a great time working and was
rewarded so abundantly, that she couldn’t waitddack to the fields angleansome more, just
as Boaz must have suggested to her. Dr. Constdtke arhe beauty of Ruth's character shines
forth in verse 21. She did not view her relatiopsiiith Boaz as a way out of her own
responsibility to provide for herself and her agedther-in-law. Instead she rejoiced that she
could continue to discharge her duty in safety 8ij€table, Thomas, “Notes on Ruth,” Published
by Sonic Light, p.16.] That introductory woréyrthermore might give indication of Ruth's
excitement at this juncture! Don’t you get the idist feeling that Boaz just couldn’t wait to see
Ruth again? He said, ‘come backny field; | think there’s morénarvestingto do!” The words,
stay closemean “to cling, or to cleave.” Did Boaz imply tvithe use oéll my harvesthat he
wanted Ruth to remain just in his field and not justil the completion of thbarley harvestbut
perhaps until his other grains wdrarveste@ The Feast of Unleavened Bread in late March or
early April inaugurated thbarley harvestThe Feast of Firstfruits seven weeks later ia May
or early June terminated the wheatvest implying that Ruth might have been out in fledds
for 6-7 weeks. Boaz had eyes for Ruth and had pleintime to look! God's grace was abundant
and love was blooming! As Paul Harvey says, “naw,the rest of the story” which will come
as we finish the book. The phrasatil they have finished all my harvesbunds so much like
John 4:35 and Galatians 6:9, and God's desire @obesievers as His instruments to bring the
gospel to the lost.
Verse 22 Naomi knew that Boaz was not only kind and gengrout alsamne oftheir closest
relatives(v.20). Naomi liked what was happening and gavéhRwod counsel here expressing
her concern for her safety. Naomi emphasized thdih Rtay close to Boamaids employees
who were working Boat#ield.
Verse 23 Ruth accepted Naomi's counsel that she stay Bo#z' maidslest she end up in the
field of anotherman who might have done her harm. Ruth was combegieanin Boaz'field
and remain under his God-ordained protection angligion. Ruth was unaware that she would
find a husband in hield as well as become the ancestor of the Messiah—it{& Town of
Bethlehem”. It doesn’t take much to see in all évents of this chapter, a picture of what the
Lord Jesus Christ has done for us: Boaz as a typgehast who is(1) hesed kind/kindness
toward usj2) shows ugavor/grace;(3) provides for us{4) protects us etc.
Conclusion The key word in our study today has been “red@angtNo you won't find it in the
text of today’s text in the book of Ruth (althoughs used in Ruth 4:6 & 7) but it is what
underlies the concept of tldosest relativeor thekinsmanredeemer found in the book of Ruth.
Redemptionis among one of the most important words in théewer's vocabulary._ By
definition, redemptionis the act of God Himself whereby Jesus Chrissphg whole demand of
the law for sinful people like us. The New Testatrteaching on this doctrine eédemptionis
summed up by three Greek words; each of these We#ds meansedemptionbut each has a
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unique shade of emphasis or mean{iyRansomThe New Testament Greek wordopalw,
agorazo. The emphasis of this Greek word is orrahsomprice to be paid. In chapter 2 of his
epistle, Peter writes about the characteristicheflast days, specifically, that people will deny
the fact that Jesus Christ died on the cross, iirplace, to ransoras. Notice the wordyoughtin
2 Peter 2:1But false prophets also arose among the peoplé,gsshere will also be false
teachers among you, who will secretly introducetrdetive heresies, even denying the Master
who bought them, bringing swift destruction upon themselvédse wordboughtis that Greek
word, ayopolw, agorazo, to pay the ranso@onsider also what Paul wrote in 1 Corinthians
6:20: For you have beehoughtwith a price: therefore glorify God in your bodyaul’s logic is
simple; Jesus, through His shed blood, paid theepior ourredemption(Romans 3:23-24 &
Ephesians 1:7). It is only logical, therefore, tie glorify God in all we do as our bodies and
spirits belong to Him already. Dr. Constable addspally the New Testament emphasis is on
redemption leading to freedom from sin (e.g. Gal334:5; Rev. 5:9; 14:3), but here it is on
redemption leading to faithfulness to God. Evenphysical bodies are to be faithful to the Lord
with whom we are joined.” [Constable, Tom, Notes briCorinthians Sonlight, p.66.](2)
Removal There’s a ¥ New Testament Greek word that pertains toredemptione&ayopolw,
exagorazo, meaning “to remaVeNotice that the root Greek word is similar teetfirst but is
strengthened by the use of the prefix,added on taryopalw. This word was used in ancient
Greece to refer to the place where slaves werehiamd sold. When a slave was purchased,
he/she wasg&ayopalw, exagorazo, removeflom that slave market. Christ's blood bought us
out of/ffrom the slave market of sin. Paul's letierthe Galatians addresses the subject of
Christian liberty in Galatians 3:1Xhrist redeemedus from the curse of the Law, having
become a curse for us — for it is written, "CURSBIEVERYONE WHO HANGS ON A TREE"
In the previous verses, Paul has shown that alluacer God’scurse therefore, how can
mankind escape God’s wrath as a result ofadhrse? In this verse Paul answers that question by
declaring that Jesus Christ paid the penalty forsms, voluntarily taking the Father’s wrath that
had been directed to us. That woedleemeds the Greek wordéayopalw, exagorazo. Paul is
declaring out loud that, by Jesus’ death, He_hamvedus outfrom underthe curse of the law
In Galatians 4:4-5 takes his argument a step fudhd ties that accomplishment to the purpose
of the Incarnation, Jesus coming to earth as a Bt when the fullness of the time came, God
sent forth His Son, born of a woman, born underlihe, 5 so that He mighmedeemthose who
were under the Law, that we might receive the ddopas sonsFor emphasis, let's reverse
Paul’s order in these verses; todomptedinto God’s family, we had to hedeemed-removed
out from underthe curse of the Lawwhich keeps people from God. And for that to repp
Jesus had to come to earth and be born a (BaReleaseThe last New Testament Greek verb
IS AuTpow, lutroo, used in 1 Peter 1:18 or the noun faxorpov, lutron, used in Matthew 20:28.
The emphasis of this word is on releasursgor setting us free so that we will serve thedL(of.
this word’s use in Mark 10:35; Luke 24:21 & Titud2). The early church usually consisted of
slaves, freedmen and free men. Consider these wé&welsple became slaves in various ways—
through war, bankruptcy, sale by themselves, salpdbents or by birth. Slaves could normally
look forward to freedom after a certain period efvice and often after the payment of a price.
Money to buy his freedom could be earned by theesia his spare time or by doing more than
his owner required. Often the price would be predidy someone else. By the payment of a
price QuTtpow, lutroo) a person could be set free from his bgedar servitude. A freed man
was a person who formerly had been a slave bunaasedeemed (emphasis mine.) [Morris,
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Leon, New Testament Theology. 319.] Just as the death of the Old Testamassd¥er lamb
liberated the Israelites from physical bondage gy, so the death of Jesus Christ on the cross
frees us from the spiritual bondage of sin (Exotid$). When writing aboutedemption Peter
emphasizes our freedom from our prior sinful lijgsstto live for Christ now. Recall that before
Jesus chose Matthew to be His disciple, that he avaax collector. Matthew provides an
excellent illustration of the use of this Greek diowTpov, lutron in Matthew 20:28. You may
recall that the disciples were bantering back amthfabout places of honor in the coming
kingdom. Matthew then records Jesus’ respodsst as the Son of Man did not come to be
served, but to serve, and to give His lifmasomfor many Jesus set us free! Jesus’ appeal is to
servitudeand the example He uses is that He willinglgve His lifethat many might be
ransomedor releasedr set free. Now, out of gratitude for what thed.desus Christ has done
for us, we have the potential to chodseservethe One who releasads! Perhaps the most
familiar use of this Greek word is found in 1 Petet8-19:18...knowing that you were not
redeemedwith perishable things like silver or gold fromwdutile way of life inherited from
your forefathers19 but with precious blood, as of a lamb unblemished spotless, the blood of
Christ Spiritually speaking, the price tag for our bes#j free washe precious blood of Christ
These three New Testament words fledemptiontaken together as we've just studied them,
give a composite picture of the impact of this daeton our lives. The imagery behind them is
that of the slave market, a common and dreadfuhesée New Testament timesayopalw,
agorazo speaks of the ranspnice that was paid to purchase the slaieyopalw, exagorazo
speaks of the removalf the slave from the place of the slave market’anpow, lutroo speaks
of the releasef the slave himself. God is so gracious to uglasHe pays the price for our
redemption (2) He removesus from the enslavement of this world’s systend €8) then He
sets us free to serve Him. If veerveHim, it is because we choose to and never beddase
forces us tserveHim. But what Jesus Christ did for us goes beytbiedfact that we cannot pay
our debt. If you are a believer, your debt hasbesn cancelled because you could not pay it!
No! Jesus paid the debt for us in full when He diadhe cross: He was pierced for us! He shed
His blood for us! Jesus had no sin but there attbes was made sin for us! At the cross Jesus
met the Father's demands and the demands of thé Aaazingly, the price was not too high
for the Father’s love or the Son’s obedience anth an infinite sacrifice of eternal worth, He
legally ransomedis from sin’s penalty; He positionally remowveasl from sin’s presence; and He
experientially releaseds from sin’s power so that we need never evemniséaved to sin.
Note It is my prayer that these printed notes will@nmage Bible students to do further study on
this passage. If you find any typos, errors or ha@awe questions, please contact me. Since these
notes are also available on our websueyw.gcc-am.org your assistance in drawing my
attention to necessary corrections will be greaghpreciated. I've made every effort to give
credit to quotations from other authors. Thank yastor John A. Eastman.




